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25 nyuiy  bin come with ane hand stand up She came up with one hand, and
IsNOM she was standing up like that.
yasra bis
over there
[

26 1, you wasn't using your shampoo my hoy

27 shampoo nyundy  wasn'Uusing s The shampoo, you weren't using

2sNOM it

{ have tried 10 give the reader 2 1aste of the fascinating complexity and richness of Hope.
vale speech. it should at least be clear that Guuge Yimidhirr fives, slthough it is certainly
neither static, nor wnchanging, nor, sadly, prospering. There is no support for the overly
simply idea of fixed and ldealised codes, in the face of subtle pradations between different
speach varieties, A speech community & 3 sockl entity, whose members’ biographies are at
least as important as their linguistic ‘competences’ in setting the form of speech. Nor should
we think in absolutes: it is possible to speak a language more or less well, and even the barely-
competent or the half-competent speaker can use a speech variety for effective communics-
tion. The relationstip between identity and language is difficult snd ambivalent even for
miemtbers of 4 speech community; their ambivalence appears importantly in their relations
with outside ohservers and experts, Still, | am in complete agreement with Noreea Pym
when she concludes that “1ilt is the present speakers of Guugu Yimidhirr themselves who
will decide whether the language dies out completely.’ H is these same speakers who must
seize responsibility for their community, and the languages that help bind it mgethe:,?s

T3 Duy research at Hopevale has been sepported by the Department of Anthiopology, Ressarch Schoot
of Pacific Studies, AustraBian MNationst Unjversity, and by the Austpalian Institute of Aboriginal
Studiss. Archival investipations have been Picilitated by the Lutheran Church of Australia, the Neuen-
dettelan Mission Society, the Hopevale Mission Board znd aided by grants from the Birector, Restarch
School of Pacific Studies, ANAL, snd a grant to D Leshie K., Haviland from the A RJG.3. | am especially
gratefid to the late Billy Jacko, and my friends Roger Hart, Walter and Lizzis Iack, and Tulo Gopdan,
for their help and encoursgement in my work at Hopevale: snd to Sruce Rigshy, Tom Dutton, Leslie
Haviland, Noonan MoQuown, and Thomas Smith-Stark for sepgestions on eatlier vessions of this
paper.
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B m guyaguva
nod not

{

1 VI you felia teil Hes
1¢ co; he was playing inside

[

il b there you just telling
A you just tellin lies
13 you four

14 m we four bul not nhilz

now
15 co; and $***** bhin po
i
16 m; ngambazygy
in steret
iy ngambsaygu nhamidhin virrgsa ‘Negambaaygu’, is that how you
it secret that way  speak say it?
iR and S***** slowly
19 ca gambull That's not tmet
stosnach

Children, that year, used the Guugu Yimidhirr word gambul 1o signify that something another
had just said was wntrue, or that something the speaker had said wasn't reaily true but only
intended to fool. In line 20, B, unsure of the proper word, vepeats her own version nambagleu
{which really means just *stone”).}

20 by (7Y nambaalgu, ch? C¥Rwer Je

in secret
21 my nyeiu bin do it stowly nhambaayoggu He did it slowly and seeretly.
IsNOM in secret
22 ca, gambui, hoy! You're lying, boy!
stomach

Let me end this excursion into Hopevale conversation with a brief example of the varieties
of English that combine with Guugu Yimidhirr in ordinary speech. Today people at Hope.
vaie watch television and video movies, listen to country music and roek ‘o roll, and they
also talk with people from outside Hopevale, some of whom use varieties of English that
diverge rather shamply from standard Queensiand speech. in the following fragment, Lo, a
boy in his mid-teens has just returmed from a vear at Bigh school in Bamags, at the tip of
Cape York Pesinsula, where Cape Yotk Creole is the community and school vernacular, His
language is beavily influenced by Bamaga teenager speech, even ag he mixes pivotal Guugy
Yimidhir words and pronouns into his description of being confined to his dormitory while
#l.
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43 m: socialservice-bi  dhana They're on social services,
saciab-service-LOC 3pNOM
44 still on social

45 1+ {L comments in Enplish that social and un-
emplovment benefits are different)

M continues his explanation. now using standard English unel, at line 31, he switches his
attention sway from L and back to Band J.{

47 m; it's different

48 I think it’s differcnt to man and girls like you
know
49 but if they want to get 2 job they have to go

down Brisbane
50 or Cairns to get a job

tHere M switches his audience, and beging to talk about the work experience of his sister,
who worked for 2 time in Cookiown. |

51 but { know this one here been working in
52 nagaat pub-bi In the east (1., Cooktown),
EASTTALL pub-LOC in a pub.

If it were the case that children atr Hopevale were nof acquiring Guugu Yimidhirr, then,
whatever the complexities of codeswitching in the community, and despite the possibiities
for subtie communication offered by the competing language varigties, Guugy Yimidhinr
would have little chance to survive. Children’s Guugy Yimidhinr is certainly flawed, in the
ears of older speakers, and many young people at Hopevale claim that they cannot under-
stznd the “deep’ words of adulty’ speech. For example, several of my elderly tgachers at
Hopevale joked with me about the speech of one fourteen-year-old boy in the household
where | live, who asked me, holding up an old T-shist,

yii Lesiie-bi Is this {.eslie’s?

this Leshe-GEN
The error here is the choice of the genitive suffix -b7, instead of the correct «-wi, which [ollows
a vowel-final noun. (The mistake paraliels the misuse of the English articles 2 and an.) Such
mistakes proveke laughter, rather than dismay, at Bopevale, perhaps because language skills,
like most other sidlls, are not acquired quickly in BHopevale society, instead, thers is Hittle
pressute on children to become fully competent, sither linguistically or socially, until welt
past the age acceptable in many Furopean circles.

Nonetheless, children and adolescents at Hopevale are actively learning Guugy Yimidhin,
Their everyday spesch displays considerable and sophisticated knowiedge of the muitiple
varieties of Hopevale speech, Tven their speech play, as the next two fragments show, in-
volves use of Guuge Yimidhirr words. In the first short fragment, two opposite sex cousins,
both pre-teensgers, engage in & brief word game in which one gets the other to pronousnce a
word, 50 a5 10 be ghie to append an insulting or challenging remark.
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tual, but organisational) speakers stes: 1o respond (o another's furn in the same language,
although they may switch languages beiween such sequences of linked tumns,

The sensitivity of speakers to the Fnguistic context in which s turn at speaking may occur
is well demonstrated in the following short fragment in which an elderdy man (2 recognised
expert on Guugy Yimidhire) and his thirty-year-old son deseribe tomy wife and me the
subtleties of social security payments. Speaking to me, M {the son) uses Guugu Yimidhir or
Hopevale English speaking to my wife Leshie fwho at the time understood very little Guugn
Yimidhirr), he switches clearly into 2 more elaborate standard English.

fFragment 4 taiking about the dole, Hopevale 26 October 1977, B is a sixty-year-old expert
Cuugu Yimidhirr speaker, M his thirty-veas-old son, ¥ is the guthor, s0d 1 {whose speech is
not quoted) the author’s wife j

1wy that gotta pay us

2 soeial

3 ngasdhanun wadhil sambal {That) gives us money,
iptDAT  give  money

[Although B is an expert speaker of Injand Guugu Yimidhirr, bis son M here uses the Coasral
word for ‘give’ in a form, wudhil, which B told me repeatedly was incotrect, M's mother,
however, does use the word.]

% 50 much, you know

3§ that social

& m; yeah

7 like ngayu  dyiirpabdhirr Like me, with 2 wife . .,
1sNOM wife-having

8 might get 59

9 wel nyule  might be dyliraal-mul Weil, someone who doesn’t have
3sNOM wife-PRIV a2 wife

14 he might get 30 35 or something like that
H break in to ask whether unemptoyed adult women also receive social security payments.}

11 & nhila gablirv-gablirr warga waln J Welt, now {what about} big girls
» now girfl-REDUP  large ke ke 17
12 m; yo .
13 ganaa (Pwork?) That's alright {for them to work}.
alright
14 but they can't get a job
15 yii
here
16 they gotts get job round Brisbane somewhere,
you know
[
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¢ d; ngayu galmba yugy sahanmay So I alse grabbed a stick.
IsNOM also  stick  take-PAST
14 j; ohnof=
iBut [) performs his alleged challenging reply in Guugy Yiridhizj
11 4; =y gadhil agantdhasan Ok, come on, et start poking
Hey! come-IMP 1pINOM each other!
baga-: dhi-nhu
poke-REFL-PURP
12 1; haha
13 d; dudsy  wugurrin wali TFhey van away, and | chased
un-PAST follow-PPAST around them around.
i4 dhawuunk manaadiil And then we made up and
friend become-PAST became friends.

Most ordinary conversation at Hopevaie is a more balanced mix between English and
Guugye Yimidhirr, and there is unguestionably an asymmaetry between ages: younger people
speak more English and less Guugn Yimidhirr than do older people. Buf this generational
skewing is not absolute, and in the context of practical activities switching between codes is
rapid and often seemingly arbitrary, In the following fragment, several Hopevale people are
vacking up a four-wheel-drive vehicle in preparation for a return to the Mission after several
days camping and fishing by 2 river, Evervone is tired, and there is 2 certain anxiety in the
aly about reaching 4 difficult river srossing before the light fails. In the transcribed speech,
severat different mini-conversations are {aking place within the overall framework of packing
the truck, T is a man in his sixties, 1. 2 woman of about the same age, £ a woman shightly
yvounges; # i T's twenty vear-old daughter, and C is L's daughter of a similar age. Thus, as 2
practical smatter, T and H must negotiate the packing of their joint belongings, as must T,
and C. Al people present are comfortabie in both Guugu Yimidhirr and Eaglish.

[Fragment 3: packing a truck, Jepsen's crossing, 18 Augnst 1979

! g yams wanhun-bi? Whase is that thing over there?
that who-GEN-GEN

2 f; hmm
{

3 h; sgadhuy towel leave the towel That’s my towel, leave the towel!
isGEN

4 teave that bag out!

5 { carry one bag  you carry one bag!
{ |

d; all in one, HEwes

1 al} in one
i..]

10 t; H**** yii phanu? Hwwax g this youss?

this 2sACC
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{A member of the audience objects that B** was not a smoker.]

10 j:  nhanuugy wunay? You had some yourseif?
SGEN-EMPH exist-PAST

[

13 1; he don’t smoke
i
12 & yeah
13 §;, ahanu-ga bada wuna-y You yourself still had some?

sGEN-EMPH down exist-PAST

EAncther interlocutor wants te know whether D himseif still had tobacco or not at that
point.|

14 d; yeah ngadhu Yeah {1 had) some.
tsGEN
iS @Ay gurray  gaard ] smid, ‘No.’
$sNOM say-PAST NEG
16 i got ngalgal 1 have some tobacco (still).
tobaceo

17 §:  hehheh

[The next scene-setting comment could not be easily said in Guugn Yimidhirr, which has no
stypightforward  way to express aumbers as large a5 $8; talk about age belongs to English
discourse at Hopevaie.] '

IR 4, ngayu was

1SNOM
19 eighteen, I think
20§ il

2i 4; mmm
{D retums to his dramatised dialogue with R** ]

22 ayundu dhaabangs-la You ask him!
2sNOM ask -IMP

23 gaari ngayyu vieil Na, P'm afraid,
NEG 1sNOM afraid

24 gaari-ga ngayu galmba yiail No, I'm scared too.
ao-EMPH 1sNOM also afraid

25 ha ha ha

26 ngzigal dhaabangadhi So I asked for tobacco.
tobacce ask-PAST

[The dialogue now switches to English.}
27 neey, Roy
28 these feliows mun out of smokes
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60 wanhdharrg, 1 pot no money oy

jWhat shalt | do?j
61 gange ngayu book-em-gurral

MHow about if | book {the swif} on credit?]
62: yeah book-em
63: before long
64: the wangarr seen it

Lwhite men|

65: dhana never helped him

jtheyl

[The speaker begins to slide back into formal English.}

66; they went on and went on and went on
67: ] think it went
6H: the iast 1 heard it was
69: | think it was 40000 dollars that store was in debt
7G: and what did the wangarr do then?
Iwhitemen|
7i: they just told him to pet out of the store
72: the last time | went down there
T3: that voung felia
T4: he was 2 drunkard
75: you wouldn’t think
F6: that was that same young felia that was runnin the
store
77: he has
78: wrecked
79: completely wrecked

Notjce that the speaker makes a gradual transition to Guugn Yimidhirs, moving through a
reduced pidgindike English register (at lines 371, where verbs are no jonger fully conjugated
on the standard patiern), 1o a syntax that mixes Guugo Yimidhirr and English words, and
figally 10 nearly full Guuagn Yimidhinr sentences {af lines 58461, where the verb bears the go
*habitual’ affix sppropriate to traditional Guugy Yimidhirr storvielling). Having finished
painting his vignette of Aboriginal exploltation of kinship relations — a vignetie which ob-
vipusly works most vividly in the Aborigingl language - he siides back, around line 67, {o
standard English. Using Guuga Yimidhirr allows this skiliful spesker not only to deseribe
but to evoke the pattern of Aboriginal dependence on kin that, in this context, he wants to
Warn against,

Similarly, even those contexts where one might expect full Guugu Yimidhisy conversa.
tion are not always occasions for the unadulterated Aboriginal language, The following frag-
ment was recorded on October 3rd, 1984, as a group of eidesly men sat in the shade of g
mango (ree, recaliing events of their youth.”? The storytelier, 1), appears to intersperse an

73 Of course, my presence in the conversation may have indnesd people to use English fnstead of Guugn

Yimidhise on ocoaston, although people sser to addiess ma divectly at least 25 mux:h i Guakgs Yibnidi
hirr as in English over the duration of the encounier,
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the context of trend-conscious teenagers, does not ynmmbipuousty acerue only to English.
Neither is it clear that Guuge Yimidhirr never appearss in ‘formal’ contexts putside the

home. The foliowing fragment of a transeript is tzken from 2 formal meeting of the Hope-
vate church council on 17 August 1980, cadied to discuss plans for reciganising Hopevale
administration. Both the white staff and Aboriginal elders were present as an Aboriginal
pastor explained financial aspects of the new plan. This man, in his mid-ifties, learned
Guugu Yimidhisr as a chitd at Cape Bediord. He is alse accomplished at standard English.
After some initial lanpuage switching, the speaker settled into formal English for making
his presentation. interestingly, he makes 3 brief foray into Guugn Yimibdhisy in the midst of
the monclogue,'” for rhetorical ressons which seem obvious in the context of his overall
parposes and intentions, as an advocate for a now scheme of self-management for the com-
munity.
{Fragment ): Speech to Church Council meeting, 17 August 1980 discussing self-manage-
ment at Hopevalel

1: so the goverament then will

2. give the money to Council
[...]
when they give the money to the council
then the councii divide it 1o thess heads
: 50 much money
and of course they gotta work out how much they
gonna have (oo

G: as their budget
10: to work {or these other things
[Each department will be responsible for maintaining its own budget, and making requests
to the Council who in tum make direct financial requests to Government funding sgencies.}
11: but {oough) its not going to come on
121 to you straipht away
13: bat this is what
14 ub
15: we gotto wotk into the place
16: and
17 it might take a long time for us to leamn
18: nothing new [. ..} for the white people
19; it's simpie
20: because they grew up with it
2%: but for us we got Lo leam
22: and we got to be prepared o j¢am
23; if we going 10 run this place cunselves
24: and if we not gon” to learmn
25: then we gonna make a mock of everything

o =1 oA

12 Fragment 1 i transeribed as a mopologas, with octasional contextual notes enclosed §n sgugre
brackets, and with the scattered Guugs Yimidhins words glossed as they ooour.
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or even the following mouthful:
dhana ngamupuriayga-mun nganhi  fegse-ir-gurraaiay albaaym
Ipi+NOM many-ERG Lt ACT “ease-TR-do+PAST+CONT long
They all kept teasing me all the way {slong the road),
The existence of sipnificant varlation in Enplish registers is, here, imported to Guuge
Yirnidhire, 6

A last important feature of language at Hopevale is both obvicus and snexpectedly com.
plex. Choosing one language or another {or more accurately, selecting a purticular mix of
avaifable varieties for a given moment of speech} is clearly a matter of matching appropriate
talk to context. But the conditioning criteria may be subte and multifold. One szlects 3
register for the time and place, but also for the topic, for one's interlocutors, even for people
who are in @ position to overhear. % And if the context under-determines the choice, one
also selects g register creatively, 1o communicate something further by ona’s very choles of
words.

Let me dlustrate the brute facts of contexiush determination with a personal anecdote.
Qne durk sight in October 1984 1 was with 2 group of Hopevale people trying to right an
overturped Land Rover which had shid down 2 steep bank after trying to push a sialled
motorear. Our conversation was aimost entirely in Guugy Yimidhire, punctuated by indivi-
dual English words: “spanner.” “torch,’ *oil,” etc, At one point. speaking 1o 3 vouth who had
heen helping hold the bonnet id up, 1 said. in Guugu Yimidhirr: ‘Hey, shinte that torch over
here, will you?” Another person present ¢ame up to me and said, in & whisper, No, that's
one of those Lockhart boys; he only knows Cnglish.” Except for a single crucial fact (that
the boy 1 dida’t recognise came from Lockhart}, of which |, only recently rearrived in the
commumty, was ignovant, Guugn Yimidhior Gupplemented in the predictable automobile
gatage way} was the appropriate language for the moment: but being 2 competent speaker
also involves kaowing who one's interlocutors sie, and tailonng one’s words to their ears. In
this respect | had demonstrated my sociodinguistic incompetence,

 will end this paper by examining Noreen Pym’s main conclusions about language change
at Hopevale, in light of my own observations, and some specific fragments of actual Hope-
vale speech from natural contexis. Pym argues {p.156):

The major result of the changes in life style is that the young people are no
longer acquiring the traditional fanguage. 1. . ] Traditional language in 2l its
fullness is pow spoken only by the elderly to each other. Lass traditional forms
of the language and 2 mixture of Guugu Yimidhirr and Fnghish are spoken oaly
in some homes and between some people, mainly in social situations fsic]. Out-
side the home and in formal situations the universal language is English, [. . ]
For 10day’s young people the language with prestige is English,

58 Bruce Rigsiry has suggested, it a tetter, that the historicul evidence indicates that both the -em gnd .7
Forms existed very early in Oucenslend pidgin English, and that the -7 fomms may in fsct have proceded
the «m form. Nonetheless, at Hopevale, the best synchronic evidence for the sociclinguistie values
attached to these Forms i, | think, the facr that cortsin speakers regulardy “upgrade’ or ‘comrect’ thelr
vorcowed English verbs, by substiteting an -ft form for -em when correcting their own speech, in
citation fonns.

& Having 2 tabooed relative within earshot was enough o induce traditonal Guugs Yimidhio speakers
to 846 the avoidance vocabulary of “hrother-in-law' spegch. See Haviland 197%.
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& CODRLES AND COMMUNICATION.

This extended historical sketch underdines several important features of Hopevale u5 &
speech community. bn the first place, fir from being 2 homogensous group of “traditional”
Aborigines, speakers of ‘traditional” Guugn Yimidhirr, the nussion comprises an exiremely
varied collection of people from different parts of Queensland, zlong with their descendants
and kinsmen, whose lingisistic repertoires were and are similardy heterogeneous. Even in the
heartland of Guugy Yimidhirr territorny, there have clearly atways been muiltiple dinlects, and
muitilingualism has been a normazl condition of Aborigingd social life. (In fact. § have amgued
elsewhere that the existence of muitiple words for the same “thing' is an inherently exploit-
able device for communicative subtlety, that survives even drastic changes in the nature and
availability of language varieties.) 65 Moreover, ‘owning’ a language 2nd being able 1o 'talk’
ot t0 ‘hear’ a language are not at all the same things: one can be {and, sadly, in moders
Queensiand, often is) s fluent speaker of somebody else’s langoage, and & non-speaker or 3
semi-speaker of one's own, 66 Many people at Hopevale find themselves jn exactly this situs-
tion: they have jesrned Guuge Yimidhirr as native speskers, growiag up at Cape Bedford or
Hopevale, but they are aware that it is not their language. {And their isnguage, or that of
their fathers or mothers. may be known, lost. only barely remembered, or only partially
re-learned in adulthood. Al of these alternatives are represented in modern Hopevale )

fet me give an example. A number of people at Hopevale trace their ancestry {0 areas
south of Cooktown where the [anguage spoken is Gugn Yalanii. However, only some of these
people still speak that language {which is widely spoken from Bloomfield down o Mossman
and Daintree) and are often embarrassed by this fact when confronted with their country-
men. One such man is 3 fluent and cloguent speaker of Guugy Yimidhirr who has only ss an
adalt learned 2 fow words of his own ancestral Gugm Yalanii, But despite the facr that bis
narive ignguage 15 Guuge Yimidhire and not Guga Yalangi, which he inherits but does not
speak, he recently took the remuarkabie (and obviously ambivalent} position, in conversation
with me, that a policy for ‘preserving’ Guugu Yimidhirr st Hopevale was “up to these people’
(.2, the Hopevale people themselves) since ‘my language is all right.’ He was referring 1o the
gxistence of z nascent hilingual teracy program in Guge Yalani {and its absence in Guugy
Yimidhirg).

Similasly, one of my closest frieads and collaboraters at Hopevale came to Cape Bedford
as a little boy, speaking only his own nonthern language. (He is the person who took the
pussycat as his playmste, as a littie boy.) He became 2 fluent speaker of Guugu Yimidhirr,
bist he also took great pains, as an adulf, to relearn his own language from eiderdy country-
men, aid he is now the last remaining speaker of the Barrow Point language, though he has
ne ong with whom to speak it. For Cape York people, owning a language is 2 function of
social and gencalogical descent, whereas Knowing 2 language is little more than historical
accident,

63 See Haviland 1982, Dixon 1977 {3.1.3, 112-118) suggests what may have beon an extremely common
principie of speech agsthetits in some Aboriginal communities: that felicity of discourse {one might
say ‘proper and appropiiate spesch in context’) often depends heavily on the possibility {and expioit-
stion} of fexical or symigetic vatiation, What Misslonary Plalzer interpreted as deliberate sttempts to
canfuse may well have been nothing more than Aboriginal efforts to speak politely and sloquently.

66 gee Rigsby 1982,
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sefves used £ngiish,$3 but urged church Elders to maintain Guugy Yimidhirn in Gospel read-
ings and instruction,”* fven the nursing sister, in 1953, made an effort to re-establish the
use of the native language, now enshrined in Schwarz's Order of Service.

Onre of my happiest moments 1 will always remember on this mission stafion i

the taik to the gitls in their dormitory, Sunday nights. First we read the Gospel

for the day in Koko Yimidin altogether so that their language i3 kept up. Then

we have & Chapter from our story simplified and explained as we go along, for

theit daily Christian tiving. %3

into the sarly 1960s, the Hopevale Pastor and ouiside church observers expressed the

opinion that Guugs Yimidhirr was of major importance in spiritual work: i was still a central
clement in weekly Sunday sewices,sﬁ in pastoral visits,ﬂ and in general religious instruction,
Pastor Kotzur, asking for further copies of Schwarz's Guugu Yimidhine prayer book, writes:

Natives like repetition and appreciate things that way. I a number lof prayersj

are incihuded in their own language, it will be sl the better for them, as the

parents can then read to the children, and thus all can stifl pray together. As far

a5 teaching Chrstianity to the natives, as well as to whites, is concerned, Tam 4

gteat believer in repetition, 8
When the Summer Institute of Linguistics placed Bible tranglators at nearby Bloomfield,
there was considerabie enthusiasm for their work, and hope that the linguistic inquities there
might vitimately lead to increased knowledge of both Gugn Yalani and Guugu Yimidhirt on
the part of white mission staff,>?

The Hopevale schoolteacher, in daily mteraction with children, had move intimate ex-

pasure to the Jingwistic abilities of the populace than zny other outsider at the mission, Her
epinion was unambiguous;

33 However, the original cafl to the first new Pastor at Hovevate {L.CA 312:513 Box 4, undated 1949)

specifies that the wew recruit should work cliosely with Rev. Schwarz {who was by then Hying in
Covkiownd, and that he shoold learn Guugs Yimidhirr,

34 An unidentified clipping, ‘The Gospel came to Cooktown Natives’, LCA Box 18:1, May 1954, reports
that Pastor Wenke preached a1 the Cooktown Aboriginal Ressrve and that the fate Paddy Melvor aiso
delivered a sctmon to the people there in Guugy Yimidhinn, Prenzier's report to the Hopevaie Mission
Board {hereafter HYMB) June 1956 (LCA 1956-69 No.b) mentions the need for Guugy Yimidiss,
and stresses to the Eldery of the community the tole they can play in using the language to bring the
Craspel to shder people who do ot knoew much English.

3% Nursing sister’s report for 1953 from Rohde to HVMEB LCA §:1.

36 Schrmidt seport on Hopevale visit, August 1960, LCA 60's and 70's No.5, doscribes as the high point
of his visit 3 service in which rative elders both sang and read the Gospel i Guugn Yimidhirr, Schmids

atse notes that people still come wp o recsive communion in the same groupy in which they were
crigizally confirmed at Cape Bedford.

37 As lzte as 1969, Pastor Pohiner writes to I, Roennfeldt, § Tanusry 1969 (LCA 60' and 70 No.4) that

Be kas taken ¢ Guugn Yimidhinn cvenpelist alony on » hospital visit ‘where § falt & talk i Koko would
help the patient enderstend”,

1 etter from Koteur to Prenzier, 24 August 1562, LCA 68% and 70" No.4.

39 Prenater’s minutes of HVMS mestings, 26 October 195%, LCA 195669 No.4; Schmidt report on visit

of HVYME, August 1960, LCA 60 and 70% No.5; Prentler report for 1963, p.}, LCA 60%s and 70
box 13 No3,
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of speach. Friends recall that in this unfamiliar environment they took comiort and refuge
in the company of their feflows, and that Guogy Yimidhirr was the medium of intssgroup
interaction. In church, Guogy Yimidiirr seemed to feel especially appropriate for the Cape
Bedford Lutherans.*® On the other hand, 2 serious issue throughout the period at Woors-
binds was the extent to which Cape Bedford people wouid be gllowed to establish normal
relations with Woorabinda people. The Cape Bedford elders themselves opposed marriages
between the two groups, for example, and people remember violent confrontations on the
issue, in which the existence of Guugs Yimidhirr was cited as 2 device the Cape Bedford
people used 10 Keep to themssives,

Al the same time, Ouugy Yimidhim provided a sometimes surprising Hink with an Abo-
riginal past that Hope Valiey people might otherwise have forgotten. At Palm kland, at
Cherbourg, and wherever people mer other Aborigines, the possibility existed that they
would encounter strangers who glso spoke Guugy Yimidhirr: a relic of a neardy forgotien
childhood in the north before the mechanisms of Aboriginal ‘protection’ had brought them
south, Friends at Hopevale have sold me of a time when 3 group of young men from Cape
Bedford, living temporarily at Cherbourg while picking arrowrcot or peanuts, began Lo gossip
gmong themselves, in their own tongue, about the peculiarities of the Cherbourg propie,
Suddenty one old man spproached them, saying, “You boys can’t run me down. 'm Guugu
Yimidhirs too!” He was 2 victim of early deportation, having been exiled froms the Cookiown
area as @ youth for fighting or drunkensaess, but never losing his own real language after more
than thirty years with o one to spesk it to, Similarly, mission officials were amazed 10 dis-
cover that one of the Aboriginal fc}iicemen at Woorabinda spoke Guugt Yimidhirr, a language
he had learned from his mother,

It is from Woorzbinda that we first hear the voices of younger Cape Bedford people on
the subject of their language. The fnsistent predominance of English in the south must have
suddenly rafsed the spectre of language loss. The Lutheran archives contain several letters
from Woorzbinda schoolchildren asking for written materals in Guuge Yimidhirr {speciiic-
ally asking that the church publish Schwarz's transiations of Bible stories and hymns):

Although we can speak our language fluently, we can’t read it and also cannot
write it cut. But by the help of these books we will be able to do sg, like the
oider people do. We'll be able to read the Bible stories by ourselves without the
help of the older people. 48

Every motning when 1 get up I get my Koke Yimidir bock and sing hymas
out of it and other girls join in singing the hymns with me. Every second Sunday
we have Koko Yimidir service. 1t's beautiful to have our mother tongue printed
with the word of God. Some words are hard to pronousnce, I won't be long
before we know them alf, 49

46 Srolz jetter to Theile after a visit to Wootabinda in May, 1943, teports that they had a Sunday service
while he visited and st the request of some of the membess they sang hwmna in their own tongus'.
LCA 312:513, Similarty, Rev, Gribble at Paim Island wrote to Schware f0ctober 1943, LCA 312515
singing the praises of the eiderly Cape Bedford people who had been sent there rather than to Woora
binda. “Their much worn humn books in the Koko Yimibiz dlalect they brought to me and [ had the
hymns typed ot and given to the Bishop of Campentaria for their preservation’,

47 Letter from Reuther to Thiele, Ianuary 1943, LCA.
48 Letter from Monty Waliace to Mission Board, March 1946, LCA 312:513 Box 4.
4% Lotter from Mollie Billy to Misslon Board, March 1946, LOA 211513 Box 4,
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in the iste 19205 when another missionary {a native Oerman ypeaker) was recruited for
work at the Mcivor. 2 sore poiat in his relations with Schwarz and the mission authorities
was s difficulty with Guugu Yimidhire, although again there were differences of opinfon
shout how necessary it was: Schwarz claimed that only Guugy Yimidhinr could ‘teach the
hearts of our people 8 while the other man maintained that theve was no lenguape problem,
since all the Aborigines spoke Engiish.39 In 1930 and again in 1937 Theile was still searching
for & new sman who would be able to learn the Aboriginal tongue:
Surveying the many and diverse duties resting on each one [of the staff], I can
well understand that the study of the vernacular has been somewhat neglected,
but 1 am insigting that the language of the abonginal there must be acquired. No
man, ieast of all @ missionary, can hope o read a peopde’s soul iF he doss oot
know the language. ¢

And again, seven vears Jater, Theile comments on the necessary gualifications for 2 new

missionary:
A married man with some experience of parish life wouid be preferable. He
should have a love for the Australian Aboriginal and have a desire 1o ynderstand
thern, He must be willing to learn the naiive langusge 1. . .1 he who would wish
to touch the soul of these people must Roow Koko Yimidir. Though ali school-
work f'i done in English [, ..} among themselves they converse in the vernacular
only.

In 1939, when the need for another missionary has become acute, Theile still observes
that Gougu Yimidhitn s the common vehicle of communication, although Hope Valley
peopie are literate in English:

I noticed that among themselves the aboriginals old and young use almost ex-
clusively the Koko-Yimidir vernacular. The morning devotions sre conducied
in Koko-Yimidir. The Sunday service was o English [, . .] The natives il read
English and many of thesm kike to read. ¥?
Nongtheiess, having found it neasly impossible to reontit an experienced pastor for the job,
in stating the precise conditions of & ‘call’ (through which a Pastor is invited to take on
duties in a new community), Theile, ever practical, softens his requirements: in doing so he
menticns explicitly that many of the inhabitants at Hope Valley have rhemselves leatned
Guugn Yimidhirr ondy after coming to the mission.
Of cousse you will understand that “the language is the shrine of the peoples’
soul” and in order to really look into the very depths of the hearts of people
you ought to know thelr language, But .. .] 3s many of thetm have adopted the
Koko-Yimidir dialect only when they were transferred to Hope Valley and all
education s in English [. ..] koowledge of {English] with a smattering of Koko
Yimidir is sufficient. %3

3% Schware letier 1o Theile, 25 Aupust 1928, LCA 2 No. L.
3% Medingdoerfer Report for 1928, 29 March 1929, LCA Tape ¢ 1 No.2.
A theile's report to the Board of Foresgn Missions, 16 Jaly 1930, LCA 2,

4} Theite's report on & visit of inspection from 22 July o 7 August 1937, dated 9 Aupust 1937, LCA S
Na.Z

42 Theite report on visit to Cape Bedford, 29 December 19359, LCA 2 No.1,
43 Theile letter to Petering, 18 Fane 1939, LCAL-Z.
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migsionarnies themselves began to feel that English was & more apprepriate language for Bible
study, both because it was conceptually better suited fo the subject matter (whereas Guugs
Yimidhirr was ‘too poor with regard to words and cﬂncepzs’},z’ and because trainiag Abo-
rigines in English {rather than Guugy Yimidhire) Scrpture gave them better armament with
which ‘to withstand being among disbelieving whites’ 3! Iadeed, by the beginning of World
War I, Hope Valley schoolchildren routinely copied their favorite Eng]ish Bible passages into
their school copy books, with immaculate spelling and elegant hands, 2

After 1910, the Hope Valley community changed, as the parameters of Aboriginal life in
Queensland altered drastically. Beginning with the Masie Yamba people, and st an accelerat
ing rate through the first two decades of this ceniury, a continual streamn of childres from
ather parts of Queensiand entered the tiny Lutheran enclave at Cape Bedford. At first these
were “neglected’ children {a suphemism for children of mixed descent), and later any children,
found by police in Aborigingl camps, who could by law be taken from their familigs and
placed in institutions for education and fraining, At Cape Bedford, Schwarz heid 2 mass
haptism in 1916, involving ningteen mission-born chitdren, and sixteen girls who had bees
seat in over preceding years from all over Queensiand: Cairns, Rockhampton, Townsville,
the Gulf of Carpenteriz, end some from the far south, Schwary described the newly baptised
as foliows:

Most spoke good English when they came, which made schooling easies for them.
Monetheless some came divectly from an Aboriginal camp and spoke not 3 word
of English {. ..} But now all have found their true home, Whatever their desceat
they have found their Saviour.”?

Indeed, a few of these wornen are still living; they are faithful Lutherans at modern Hope-
vale, who describe life at *home’ (that is, at the old Cape Bedford station) in elegant, slightly
otd-fashioned English, One woman, who eventually became a school teacher at Cape Bedford,
recalls arriving at the mission station o be be grested by Schwarz in English with words that
she could not ynderstand, (She came from s settiement on the Gulf of Carpentaria and konew
neither English nor Guugu Yimidhine at the time). Another Hopevale scquaintance was
hrought o Hope Valley as a smali child, from his homeland several hundred kilometers to
the north of Cooktown, again speaking only his tocal Barrow Polns language, unknown w
anyone at the Mission. He recalls spending the first months in his new home — before he
learned 1o speak Guugn Yimidhirs - playing exclusively with the pussycat in the boys’
dormitory.

I...] they had a cat there, you see. And then the boys was talkin’ to me and
didn’t understand them. | said, *Oh, it’s no use playing with them.’ Well 1 got the

pussycat, and | used to play around with the pussycat. That was my friend
then. ¥

30 Schwarz letser to [rspector, fuly 1910, ND 572,
31 Extraet from a Schwarz letter, June 1905, reprinted in KM 1905 No i 2.

32 More than this, several eldesly Hopevale womnen who were givds during this timne have told us that they

alse pored over Austraflan women's magazines of the e, imagining cakes, domestic fursishings and
clothes of which resdity gave then no experience,

33 Schwarz letter 1o Theile, April 1916, guosed in KMZ 23 May 1916,
M from a ranscribed filve, November 1981, Hopevale,
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cooperate in helping him penetrate it % His best chasges, the adolescent giris, for whom hﬂ
and his wife had primary responsibility, began keeping personst diasies in Guugu Yimidhirr, !
Polznd had more trouble with adults, because “one must converse with them as children’ ‘iE
And he continued to feel that he had to be constantly on guard against unwittingly falling
into their linguistic traps by saying awkward or obscene things. His efforts at transtation
were hampered by the fact that:
jb]lacks accept and repest any nonsense, 1e gny incortrect translation, never
questioning anything they don™ anderstang. !
Nonetheless, in his letters back to Germany, Poland takes great pains to justify his continu-
ing interest in 3 language, whichk, a5 early as 1889, he thinks must oitimately give way to
Eng}ish.m At this time, apparently stung by criticism from his German superiors, Poland
began to teach English spelling and reading to his pupils,

People at modern Hopevale remember the oldest mission inhabitants, who were products
of this early schooling, as devout, moralistic and well educated. They were able to read and
write it the archaic orthography for Guugu Yimidhim introduced by Schwasz and Poland,
and many continued to write letters in Guuga Yimidhirr into the second Woild War, * Some
of ﬂéaz cider women even remembered hymns in Genman that they had learned as little
girls,

By the wm of the century, when the missionaries at Cape Bediord had beea working
for some fifteen years, a government bureaucracy was jnstalled to oversee Aboriginal life

(Footnote §5 continued}

ships on the mission. ilis later reports from that period (XM $589 No.3 and MNo.3) show his pleasure
at discovering Guugn Yimmidhir terms that correspond to such notions as expiation for *guilt’ of Satan’s
“temptation’. He alzo commernts on the implicit metaphor in such expressions as ANA NUNDID ANI
PUTAL How are you rulated to me? {In modern Guugn Yimidhirg the sengence would mean some
thing ke ‘How 4id you eat me?) ‘Everything they ke is in some way Hnked to eating, They must
realiy delight in uaing the mere word for food,”

16 Poland lettey to Inspector 6/1889 (KM {839 No 8},

17 potand newsletter, Suly $894, reprinted in KM 1892 No.1.
18 potand 1907, the pamphict Working s 3 Sower."

19 Poland letter to laspector, lanusry 1898, NP 416,

20 Poland letter to Inspector, B/1889 (ND 243-244),

21 Norern Protector of Aborigines Walter Roth reported in a Jetter to the Commissionsr of Police, 24
June 1898, that he was keeping a collection of letters written to him s Guugu Yimbdhins by some of
the schoolgirls at Cape Bedford. QSA Co. Pol 142 Neo.l. Later Polend received such letters during
furlough in Germany (ND 5331-23, and §368337, 9 June 1906), and Schwars received them from eider
ty people interned at Paim huiand during the period from 1942 to 1548, Poland describes the mixture
of German, Eaglish and Guugu Yimidhinm spoken both by his own son Heomann (Poland 1907, pam-
pitet Farewel™), and by one of the most promising of his sarly students. {Letter o "Red School',
Sept. 1888, KM 1888 No.12.3

%2 Qne woman whose children still survive st Hopevale came to Cape Bedford from Bloomfield as a
yousg woman, and was reported to speek zood Gepmun. People remessaber during thelr long trafn
ride sonth, when the entire missiun was ovacusted from Cape Bedford and sent to Woorabinda during
the Waz in 1942, that soldiers and govermment agents used to walk among ther on the train occasionally
speaking o them in Gernan, evidently hoping to confinm thein susgicions that the Hope Valiey station
had been contaminated by the infinence of the Superintendent, Pev, Schwesz, who was himself byiefly
interned as a German ailen,

375



LIFE AISTORY OF A SPEECH COMMUNITY

The esrly missionaries, who intended to set up a permanent and ultimatety setfsufficient
station at Cape Bedford, approached the gquestion of ianguage with a clear eye both to the
practical secular goals of the bureaucracy, and to their own loftier purposes. The founding
missionary was Johannes Flierl, a2 German whoe had had some limited experience with Abo.
rigines in South Austraiia and who was on his way to New (uines wherg he ultimately found-
ed a large Lutheran mission, In his initial approsches to the Cooktown magistrate, Flied
argued that the mission should use both English and Guugu Yimidhirr, though on different
grounds. Noting thag the Cooktown Aborigines were said to know ‘next to no English’, he
stated that ‘in daily conversation and by teaching, ail what is possible must be done to com-
niusticate in English with white people.’ At the same time, he continued: ‘the main point of
all Missionwork iy to christianise the heathen — so conseguently they become good civilised
too - and this chiefly has 0 be done by religious instruction sad preaching of the Gospel.
Thereby it is necessary to use as so0# 35 possible the own language of the aborgines §. . ] s
they m.quite 3 right understanding of the gospel of truth, % The police supported the mis
sionaries’ teguests for government backing, and provided an Abc}r;gmal policeman as an
interpreter for the first month after the mission was established.” Thus began a strupgle
beiween English and Guugu Yimidhirr as the two extreme poles between which the local
Aborigines would have to choose & language.

3 DEAD OR ALIVE?

Py is not the {irst observer to be convinged that Guugn Yimidhirs is, if not dead, at
least moribund. Since the turn of the century, policemen, Protectors of Aborigines, mission-
aries and mission officials alike have commented, sometimes with regret, but more often
with relief, that the Cooktown people ate on the verge of losing their own tongue in favor of
English. The tension between the need for Aborigines to leasn English in order 1o pasticipate
for be of use) in wider Queensiand soctety, snd the counterbalancing communicative value
of Guugy Yimidhirr as the langaage of people’s hearts and souls appears to have been a
theme {at least in the eyes of missionaries and administrators) fom the foundation of Hope
Valiey until the present day.

As early as 1887, Missiopary Meyer, working in a remote asea on the Bloomileld River
south of Cookiown, remarked that it wss egsier 1o learn the Bleomfield langusge than to
izarn the Cookiown language because the people of the Bloomfield area spoke less English
than those of the Cape Bedford Reserve, who had slready had more contact with Europeans®
than their brethren to the south. Meyer thus had to Laﬂcmtmta on the native tongue rather

than try ‘to communicate in 2 simpiified form of Eﬂghsh’ 2% ho had been tempted to do at
{ape Bedford.

& Nouendettelsaw Archives (hereafter ND)Y, 10 Nou3, 26/12/1885. Letter from iHer to Milman, Magis-
trate Ctn.

T Kirchewnd Misions Zetrung (heresfter KM2Z) No.3 12/2/1886 p.19, gquoting IHer's report of
147171886,

B Lutheran Church of Austratiz Azchives (hersafter LCA), 1.7 letter from Meyes to Rechaer, July 1887,
¥ LCA 1.2 Mever réport to $A Missions Congress, Oct. 1887,
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has been moribund or, in fact, died as ofien as observers have suggested, we seemn o have not
z case of language death at ali, but rather oune of miraculous language reincarnation.

There is, figst, a clear distinction betweeyn a simplified outsider’s view of speech and fang.
uzge skifls, and the somewhat more compiex understanding of abilities, codes and appro-
prizte contest for spesch varieties that a competent member of the Hopevale community
st possess, Tt is only in grammars and linguists’ imaginations that ideaiised spezker-hearers
possess monolithic linguistic ‘competence’; in practice principied variation oy haphazard
extemporising, and sometimes downright error, is the rule. And this true for individuals as
weil as for different segments of a speech community, Such varation and complex contex.
tusi under-determination of speech are features of off language use. Hopevale is an Aboriginal
commugity where the fraditional multiplicity of language varieties is overshadowed only by
an even greater range of social vasriation in origins, blography, loyalty and circumstance
among speakers, In such a case, applying the simplified idealising leas of formal linguistics
to fanguage choices (sven in the kighly restricted context of 4 small corpus of sentences’ Hike
those Pym uses, elicited from oaly two informanis) leads to an impoverished view of the
inguistic phonemena.

Even more pernicious than the oversimplification of the linguistic situation, ! think, is
Pym’s naive idealisation of the social and historical facts, Characterising ‘changes in culture
znd life style’, Pym writes (p.156) that ‘{t] he peopie of Hope Vale have changed from being

in



